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 All praises are due to Allah, the Lord of the Worlds. Peace and blessings be 
upon our master Muhammad and upon his family and companions be peace. As to 
what follows: This is a paper that I have named Princes from Among the Slaves. I was 
asked by our beloved brother Qasim Rashad of the United Muslim Masjid (UMM) to 
write an article which would benefit the believers during this month of February – 
known and celebrated as 'black history month' in the United States. 
 During this month, the media bombards the masses with tidbits of information 
which highlight the contribution of African-Americans to the society. I personally 
believe the information to be beneficial - but shallow. With this in mind, I wanted to 
contribute something with a little more depth. I also wanted this contribution to be 
informative and motivational for all of those who may read it. 
 Some have been misled into believing that it is not permissible for a Muslim to 
be concerned with ones culture and history – especially when it concerns African-
American Muslims. This line of thinking doesn't have a basis in the Shari'ah (Islamic 
Law). In fact, when the Qur'an and the example of the Prophet, may Allah bless him 
and grant him peace, are examined in their proper context one not only finds proof of 
its permissibility but of its obligation! Allah Says, 
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 لْنَاكُمعجُأنْثَٰى ون ذَكَرٍ وِإنَّا خَلَقْنَاكُم م ا ٱلنَّاسهٰيَأي
 فُۤواْ ِإنارآِئَل ِلتَعقَبوباً وشُع ِإن َأتْقَاكُم ٱللَّه ندع كُممَأكْر

خَبِير يملع ٱللَّه 
 

O mankind! We have created you from a male and a 
female and made you into nations and tribes, so that 

you may know. Verily, the most honorable of you with 
Allah is the one with the most Taqwa.1 Verily, Allah is 

All Knowing, All Aware.2 
 

This word ‘ta’aarafuu’ is a 6th form reflexive verb which, in this ayah, has no object. 
Therefore, all of the commentators (mufassirun) of the Qur’an say that Allah is telling 
us that we must [1] know ourselves and [2] then other peoples. This ayah is proof that 
knowledge of yourself is not ‘asabiyyah (racism or tribalism) but, to the contrary, this 
knowledge is mandatory. In his tafseer, Ibn Kathir quotes the following hadith in his 
commentary of this verse. It was related by Abu Hurayrah, may Allah be pleased with 
him, from the Prophet, may Allah bless him and grant him peace, who said, 

 

 يضة رريرَأبِي ه نلَّى اُهللاعص النَّبِي نع نْهاُهللا ع 
كُم ما تَصلُون بِه ابِ تَعلَّموا من َأنْس((علَيه وسلَّم قَاَل 

امحَأركُم(( 
 

“Learn from your own ancestry and heritage so that you 
may be connected with your own blood relations.”3 

 
The Messenger of Allah, may Allah bless him and grant him peace, used the word 
'ta'allamuu' – which is a fi’l ‘amr (an imperative verb or a command) indicating that it 
is a religious obligation to learn ones ancestry.  

Many Muslims have been tricked into thinking that Islam is ‘colorblind’ and 
that any concentration or discussion of race or ethnicity is divisive, anti-productive 
and is tantamount to al-‘asabeeyah (racism & tribalism). To those Muslims I submit 
the following two statements – the first one from the Messenger of Allah, may Allah 
bless him and grant him peace:  

 

 نع   ييرٍ الشَّامنِ كَثب ادبع   نقَاُل عي منْهم َأةرا املَه  
 اُهللاصلَّى   يقُوُل سَألْتُ النَّبِي  َأبِي  قَالَتْ سمعتُ  فُسيلَةُ  

 لَّمسو هلَيوَل    عسا راِهللافَقُلْتُ ينَأم  ةبِيصالْع َأن  بحي
َأن يعين  الْعصبِية  ولَكن منالَ    قَومه قَاَل الرجُل

 الرجُل قَومه علَى الظُّلْمِ
 



Ubaadah ibn Katheer reported from a woman from 
among them called Faseelah who said: “I heard my 
father say: ‘I asked the Messenger of Allah, “O 
Messenger of Allah, is it al-‘Asabeeyah (racism & 
tribalism) that a man love his own people?” He said` 
‘No! But al-‘asabeeyah is that a man helps his people in 
zulm (oppression and wrong-doing).’4 
 

As far as the second statement, Shaykh Muhammad Shareef narrated to us on many 
occasions a powerful quote from Waziri Junayd of Sokoto, may Allah be merciful to 
him, who said that, “Knowledge is universal and eternal but it has a social and 
cultural stamp. It also has a purpose and a commitment to a particular world-view. It 
therefore cannot be neutral.” 
 What you have before you is actually an excerpt from a book that I've written 
several years ago. It is being re-released under the title "The Unbroken Chain: Africa's 
Connection to Islam from the Prophet up to the Present." I've decided to call this 
section of the book "Princes from among the Slaves" because it mentions Amir or 
Prince Abdur Rahman whose life is the subject of a well-known book and subsequent 
documentary named "Prince Among Slaves." This essay not only discusses Amir 
Abdur-Rahman but also Bilali Muhammad who was enslaved on Sapelo Island, 
Georgia and ‘Umar ibn Sa’eed who was enslaved in Fayetteville, North Carolina.  
 The reader should know that nothing in this essay is original. There are several 
intellectuals and scholars who have been specializing in this important information for 
years. The first shaykh who I would like to mention is Dr. Abdullah Hakim Quick. He 
played a critical role in my early education of Islam. Through his video-taped classes 
and lectures I was able to effectively combine the study of the various Islamic 
sciences with the knowledge of history – which I believe many people lack today. For 
instance, how can one claim to have a thorough knowledge of ‘the sunnah’ and know 
nothing about ‘the seerah’? What makes his research unique is the fact that he has 
personally visited most (if not all) of the places that he speaks and writes about. He 
has authored a book called Deeper Roots which is a must read. He also has numerous 
other publications and multimedia presentations which we recommend. It is our belief 
at Nur uz Zamaan Institute, that the Islamic community in the west took a loss when 
he relocated to South Africa. 

The next shaykh who must be mentioned is Dr Sulayman Nyang who is a 
professor at Howard University. There are very few discussions about the early 
Muslims presence in America where he is not consulted  

Shaykh Muhammad Shareef is an encyclopedia of, not only African-American 
Muslim History but also African Islamic History. He was blessed by Allah to be able 
to digitize numerous Arabic manuscripts authored by African scholars. A significant 
number of these manuscripts are authored by the scholars and leaders of the Sokoto 
Caliphate. This is the Emirate established by Shaykh ‘Uthman Dan Fodio and the 
scholars around him. He has translated many of these works himself. He was also 
blessed to join the community of Shaykh ‘Uthman Dan Fodio through Sultan al-Hajj 
Abu Bakr ibn Muhammad at-Tahiru. The collaboration between Shaykh Muhammad 
and the Sultan led to the formation of the Sankore’ Institute of Islamic-African 
Studies (SIIAS). Through the SIIAS, many of these seminal works were introduced to 
an English-speaking audience. For many, it was their first exposure to Islamic-African 
scholarship; who many thought was non-existent. 



We also consulted several books, two of which deserve special mention. The 
first text is Allen D. Austin's African Muslims in Antebellum America: Transatlantic 
Stories and Spiritual Struggles. The first sentence of his preface states "This book is a 
radical condensation of my African Muslims in Antebellum America: A Sourcebook 
(New York: Garland, 1984), an illustrated collection of the majority of then-available 
documents accompanied by introductions extensive notes." We recommend reading 
both books. There are few, if any, books that I've read on the subject that don't 
mention these books. All of the illustrations used here were taken from this book. The 
second book is, Servants of Allah: African Muslims Enslaved in the Americas by 
Sylviane A. Diouf. This book is extremely relevant because – as Manning Marable 
states on the back cover – "Servants of Allah documents the significance of Islam in 
the development of black societies in the Americas. The connection between West 
Africa and the Americas was grounded in a religious and cultural continuity that 
many scholars have previously ignored. Servants of Allah makes an important 
contribution to a critically important dimension of black scholarship." 

It is our hope and prayer that whoever reads this will consult the primary 
sources - especially the scholars and texts which we mentioned above - and benefit by 
them. Success is with Allah! 

Dr. Y. N. Kly reiterates a question posed to El Hajj Malik El Shabazz 
(Malcolm X) that is relevant to establish a point. 

 
“Does anyone know where the enslaved Africans came 
from in Africa? 
Yes. The African states as defined today are not the 
same as they were during the pre-colonial era. There 
were pre-colonial empires, not nation states. Thus both 
German and French anthropologists have determined 
that the vast majority of Africans sent to the U.S. came 
from areas that were once included in the Ghana, Mali 
and Songhay empires of Africa.”5 

 
It is well-known by historians that these three empires have been Muslim polities 
since the 11th century (Christian era). What has not been acknowledged as of yet, by 
the mainstream, is the fact that African-American Muslims are part of a continuous 
and unbroken chain of Islam; beginning with Prophet Muhammad's, may Allah bless 
him and grant him peace, contact with the Africans. The link between the Prophet, 
may Allah bless him and grant him peace, the African Muslims of the past and the 
African-American Muslims of today are the Muslim slaves who were kidnapped and 
brought to this land. We will mention only three biographies to illustrate the point. 

‘Abdur Rahmaan was born around 1762 in the famous scholarly city of 
Timbo. His father Ibrahima Yoro Pate Sori of the Jallo clan, was made king of 
Teembo (Timbo) in Futa Jallon (present day Guinea) when ‘Abdur Rahmaan was 
about 5 or 6 years old. It was from that time until his capture that he remained in that 
region. His father was constantly at war. By 1776 -1778, "Sori managed to 
consolidate his then victorious armies and power and to create not only the strongest 
nation of its time in that area but a safe haven for some of the most influential Islamic 
scholars in West Africa. With a basis in trade and agriculture, including capturing, 
utilizing, and selling slaves, this political and economic empire was closely related to 
the Atlantic trade in Africans."6 



 ‘Abdur Rahmaan was put at the head of an army of more or less recent 
converts and they were immediately successful. In this particular battle they could not 
capture the enemy’s soldiers, however, they retired after inflicting what punishment 
they could. On the way home the prince and his cavalry troop were captured by the 
regrouped enemy called by ‘Abdur Rahmaan, the Houbous or Hebos, probably non-
Muslims or lukewarm Muslims but not yet identified beyond question. The captives 
were taken to the very distant Gambia River, where ‘Abdur Rahmaan was not able to 
find fellow Muslims to ransom him as was often done.7 
 They were aware that he was a king or prince by his dress. He was kept there 
one week. When his father got word of his capture, he raised an army and came after 
him. When the army came they moved Abdur Rahmaan into the wilderness. After his 
father Sori came and burnt the country they moved him to the Mandingo country, on 
the Gambia. He was then sold along with 50 others to a waiting British ship. He rode 
the Gambia River for a week; suffered the 3,000-mile, 6-week sail across the Atlantic 
to Dominica in the Caribbean; and then had to undergo another 2,200 miles and 6 
more weeks’ passage across the Caribbean to the Mississippi River. There he 
remained ship-bound for another week before landing in Spanish New Orleans. After 
a month’s stay there, he was finally carried 200 miles upriver, and in another thirty 
days he had arrived at what was to be his home away from home, Natchez, 
Mississippi.  
 He was purchased by Thomas Foster who named him “Prince” because of his 
still proud ways and attempt to tell of his African position through a Mandingo 
translator. He attempted to escape, at least once, but was unsuccessful. 
 He later married Isabella, an American-born, and dark-skinned, Baptist in 
1794 or 1795. 
 By 1807, ‘Abdur Rahmaan was relieved of some of his field duties. One day 
he was selling vegetables his family had grown in Natchez town when he was seen by 
and reintroduced to the only white man ever to have resided in Timbo before or 
during his father’s rule there in the early 1780s. John Coates Cox had wandered away 
from a ship on the coast of Africa, had grown terribly ill, and had eventually ended up 
in Timbo. After being restored to health and given a guarded escort to the Gambia 
River by ‘Abdur Rahmaan’s father, he came to America and eventually immigrated to 
the Mississippi territory. Cox and ‘Abdur Rahmaan recognized each other. Thereafter, 
Cox attempted to purchase the freedom of ‘Abdur Rahmaan but his attempts were 
unsuccessful. However, these attempts did give some needed publicity to his situation. 
On February 22, 1826, he was freed by Foster, his master, on the condition that he 
would be sent out of the country. He was also successful in raising the $200 needed to 
purchase his wife’s freedom.8 
 What made his task more difficult, even after securing his wife’s freedom, was 
the fact the he now was the father of 5 sons and 4 daughters. And he did not want to 
leave them in bondage. In his travels to raise the needed money to secure the freedom 
of his children and grandchildren he met and influenced many people – including 
David Walker, who would soon fire the 1st meaningful shot in the war against 
American slavery with his bold “ Appeal…To the Colored Citizens of the World.” 
 It must be understood that at this stage ‘Abdur Rahmaan enlisted a lot of help 
in his effort to free himself and his family. He had the help of a local newspaper 
editor, the Secretary of State Henry Clay (a colonizationist and slaveholder) and the 
American Colonization Society. It was understood that these people would work for 
his freedom on the condition that he would go back to Africa and spread Christianity 
among his people and the rest of the continent. To this end he was asked many times 



to attest to his Christianity. Thus, he was asked to write the “Lord’s Prayer” in Arabic. 
When the Arabic is actually read one realizes that this is not the Lord’s Prayer but the 
1st chapter of the Qur’an entitled “The Faatihah” or “The Opening”. 

Finally, on February 7, 1829, after having raised $3,500 ‘Abdur Rahmaan and 
Isabella left on the 1st boat available to them, The Harriet, which carried 152 other 
emigrants – including Joseph J. Roberts, the future 1st president of Liberia. After 
about 37 days he was back in Africa. He died that same year on July 6th. Eight of his 
descendants arrived in Liberia in December 1830.9 
 Another slave worth mentioning is Bilali Muhammad, also from Timbo, Futa 
Jallon and may have been a relative of Prince ‘Abdur Rahmaan. He was captured, 
enslaved and later sold to a man named Thomas Spalding sometime around 1802. 
When Spalding purchased him in the Bahamas Bilali brought with him a then 
unknown number of sons and 7 daughters. 
 There were over 450 slaves and over 80 of them were Muslims on Georgia’s 
Sapelo Island. He was in charge of all of the slaves and the Amir of the Muslims on 
the Island. It is well known that he was a practicing Muslim. He regularly wore a fez 
and a long coat, he prayed facing the East on his carefully preserved prayer rug, he 
always observed Muslim fasts and feast-day celebrations and he had at least 2 
wives.10 
 During the Anglo-American War of 1812, he told his owner that he would not 
defect to the British – who had promised freedom to the slaves if they joined their 
ranks – and could “answer for every Negro of the true faith, but not for the Christian 
dogs you own.” Spalding provided 80 muskets to Bilali’s men to defend the Island 
property while his master was elsewhere. Not a single man defected to the British.11 
 During the terrible hurricane in September 1824, Bilali saved “hundreds of 
slaves” by directing them into a masjid that he built on the same model of the masjids 
in West Africa, like the Sankore’ Masjid. Some scholars describe all of those 
structures as cotton and sugarhouses – made of an African material called ‘tabby 
(sand, lime and oyster shells). However, Shaykh Muhammad Shareef clearly 
illustrates that one of those houses was a masjid because of the style of the minaret. 



 Bilali Muhammad wrote portions of the Risaalah of Abu Muhammad 
‘Abdullah ibn Abi Zayd Al-Qayrawaani. This is a popular legal commentary of the 
Maliki school of jurisprudence predominant in West Africa from Morocco to the Gulf 
of Guinea. 

 
 
 When he died, he was buried with his prayer rug and Qur’an. 
 One of Fredrick Douglass’s biographers, - William McFeely – puts forth the 
possibility that he may have been a descendant of Bilali Muhammad. His great-great-
grandfather’s name was Baly, and Douglass’s own name at birth was Fredrick 
Augustus Washington Bailey – after his mother, the slave Harriet Bailey. Bailey is a 
corruption of the name Bilali. There was no slave master named Bailey.12 The 
implications behind this theory are far reaching – the idea that such a monumental 
figure in American History could be the offspring of Muslims. 
 The last slave that we will mention is ‘Umar ibn Sa’eed born in Futa Toro, 
which is presently known as Senegal, in or around the year 1770. Most of what we 
know of ‘Umar ibn Sa’eed is obtained from his own writings. Fourteen of ‘Umar’s 
Arabic manuscripts have been preserved. One of these manuscripts is an 
autobiography – the only extant autobiography by an American slave in Arabic. 
 He was born to a father who had six sons and five daughters. At five, when his 
father was killed in a war, he was taken by an uncle to be raised and was educated by 
an older brother. In his own words he says (translated into English):  
 

“O Shaykh Hunter, I am unable to write (about) my life. 
I have forgotten most of my language as well as the 
language of Arabic. My brothers, do not blame me. All 



praises are due to Allah with much praises. He provides 
from blessings to those who increase in good. 
 In the name of Allah, the Beneficent, the 
Merciful. All praises are due to Allah the Possessor of 
good, generosity, bounty, adoration and munificence 
from before endless time. All praises are due to Allah 
who created creation for his worship, even the 
provision of the actions and words. 
 It is from ‘Umar to Shaykh Hunter. You asked 
me to write down my life. Truly I am unable to write 
(about) my life. For I have forgotten much of my 
language as well as the language of Arabic. I have 
studied only a little grammar as well as a little 
linguistics. Therefore, O brothers, I ask you by Allah, 
do not blame me. My eyes are weak as well as my 
body. 
 My name is ‘Umar ibn Sa’eed. The place of my 
birth was Futa Toro (which lay) between the two rivers. 
I sought knowledge in Bundo and Futa with my Shaykh, 
whose name was Muhammad Sa’eed, my brother, 
Shaykh Sulayman Kabah, and Shaykh Jibril Abdaal. I 
was entrenched in seeking knowledge for 25 years. I 
came back to my region and after six years a large army 
came to our land. They killed many people and seized 
me bringing me to the great ocean. There they sold me 
and I was sold into the hands of the Christians. They 
brought me in the enormous ship on the great ocean. 
We sailed on the great ocean for a month and a half. 
We came to a place named Charleston (i.e. Charleston, 
South Carolina) in the language of the Christians. There 
I was sold and brought by a diminutive, weak and 
wicked man named Johnson, a serious disbeliever who 
had no fear of Allah.  
 I am a small man and unable to do strenuous 
work, so I fled from the hands of Johnson. Until (when) 
the month arrived I came to a place called Fayadil 
(Fayetteville, North Carolina)…”13  

 
He was then captured, jailed and released to his new master Jim Owen. He stayed 
with him until his death. He died in 1864 at the age of 94. He was buried on the Owen 
Hill plantation in the family burial ground. 
 Some people claim that he left Islam and became a Christian. These people 
make this claim because he wrote the ‘Lord’s Prayer’ in Arabic on a few occasions. 
However, ‘Umar was practicing dissimilation (taqiyya) out of fear for his life under 
the Christians. This option is legally acceptable for any Muslim who is under the 
jurisdiction of the disbelievers and can find no way to establish his religion nor can he 
find a means with which to make the hijrah from under their control. This is the legal 
ruling for a free Muslim who finds himself in a circumstance where he fears 
establishing the religion. ‘Umar was not free. Thus, taqiyya was perhaps the only 
logical option he had. Also, it is through understanding the early education of ‘Umar 



ibn Sa’eed that insight can be had into the real reasons behind his citing of the ‘Lord’s 
Prayer’. As ‘Umar claimed, he studied the Islamic sciences intensely for about 25 
years. The system of education that permeated western bilad us-sudan comprised of a 
deep understanding of the science of the traditions of the Prophet, may Allah bless 
him and grant him peace. This included mastery of the Sihaah (Sound) collections, 
the Masaaneed (plural of musnad) collections (those collections organized on the 
basis of the last transmitter before the Prophet) and the Sunan collections. In the 
Sunan of Abu Dawuud, there is a hadith in the chapter of Tibb or Prophetic Medicine 
that goes as follows: 
 

    نع  اءدروَل  قَاَل  َأبِي الدستُ رعمس  اللَّه ص لَّى اللَّه
لَّمسو هلَيقُوُل   عاشْتَكَى  ي نم  َأخٌ لَه اشْتَكَاه ًئا َأوشَي نْكُمم

اسمك َأمرك في  ستَقَد في السماء فَلْيقُْل ربنَا اللَّه الَّذي
اءمْل  السعفَاج اءمي السف تُكمحا رضِ كَمالَْأرو

وخَطَايانَا َأنْتَ رب    حوبنَا   اغْفر لَنَا رحمتَك في الَْأرضِ
رحمةً من رحمتك وشفَاء من شفَاِئك  الطَّيبِين َأنْزِْل

 فَيبرَأ وجعِعلَى هذَا الْ
 

It is related on the authority of Abu Dardaa’, who said 
“I heard the Messenger of Allah, may Allah bless him 
and grant him peace, say, “When one of you is 
suffering or when his brother is suffering, he should 
say, ‘Our Lord is Allah, Who is in the heaven. Holy be 
Your Name. Your command reigns supreme in the 
heaven and the earth. As Your mercy is in heaven, 
make Your mercy in the earth. Forgive us of our sins 
and errors. You are the Lord of the righteous. Send 
down mercy from Your mercy and a remedy from Your 
remedies upon this pain so that it is healed up’.””  

 
Further, a part of the fundamentals of education in the bilad us-sudan was a basic 
understanding of the traditional Islamic medicine called ‘Tibb An-Nabiyy’ (The 
Medicine of the Prophet). This entailed the student mastering the basic remedies 
transmitted by the Prophet, may Allah bless him and grant him peace. The bottom line 
is that the above tradition related by the Prophet, may Allah bless him and grant him 
peace, to his community as a cure is an virtually an exact rendering of the ‘Lord’s 
Prayer’. This means that given ‘Umar ibn Sa’eed’s level of education, he had to be 
familiar with the tradition which would entail him not seeing any harm in citing the 
‘Lord’s Prayer’ since it too was related by Prophet Muhammad as a chanted formula 
for its curative qualities. This means that ‘Umar’s citing of the ‘Lord’s Prayer’ as a 
sign of conversion is definitely inconclusive.14 
 Another of his very important Arabic manuscripts written around 1857 is the 
‘Lord’s Prayer’ given to the daughter of a prominent minister by James Owen in 
1857. This “Lord’s Prayer” is actually the 110th chapter of the Qur’an – Surah Nasr.  



 

 
 
When it is transliterated it reads as follows: 
 

“Idha Jaaa a nasru minallahi wal fath qareeb wa 
bashirul mu’mineen wa ra aytan-naasa yadkhuluuna 
fee deenillahi afwaaja fasabbih bihamdi rabbika 
wastaghfirhu innahu kaana tawwaaba” 

 
Meaning: 
 

When the help from Allah and the close victory 
comes, give glad tidings to the believers. And you see 
that the people enter Allah’s religion in crowds. Glorify 



the Praises of your Lord, and ask for his forgiveness. 
Verily, He is the One who accepts the repentance and 
forgives. 

 
He makes a mistake and places a portion of a verse from Chapter 61, verse 13 of the 
Qur’an. His mistake is even important, because the Muslim knows that the Prophet, 
may Allah bless him and grant him peace, said, 
 

 

اِهللا قَاَل ع دبع ن:  لَّمس و هلَيلَّى اُهللا عص قَاَل النَّبِي
نَسيتُ آيةَ كَيتَ و كَيتَ ، بْل : بِْئس ما َألحدهم، يقُوُل((

ينُس وه((  
 
It was related by Abdullah who said the Prophet, may 
Allah bless him and grant him peace, said, “Why does 
anyone say ‘I have forgotten such and such verses (of 
the Qur’an)’? He in fact, is caused (by Allah) to 
forget.”15  

 
In other words, it is not you who forgot, Allah has made you forget the verse. 
Therefore, this mistake is an insight into the psyche of ‘Umar. The chapter is 
supposed to read as follows: 
 

“Idha Jaaa a nasrullahi wal fath wa ra aytan-naasa 
yadkhuluuna fee deenillahi afwaaja fasabbih bihamdi 
rabbika wastaghfirhu innahu kaana tawwaaba” 

 
Meaning: 
 

When the help and victory of Allah comes. And you see 
that the people enter Allah’s religion in crowds. Glorify 
the Praises of your Lord, and ask for his forgiveness. 
Verily, He is the One who accepts the repentance and 
forgives. 

 
The addition from Chapter 61, verse 13 of the Qur’an was revealed when the Muslims 
were in trouble during war and feared that the help of Allah was not near. 
 This mistake as well as his comment in his autobiography – “I have forgotten 
most of my language as well as the language of Arabic.” – has to be understood in 
light of the fact that in North and South Carolina laws were passed in 1822 which 
declared it illegal for slaves to read or write. The penalty for doing so was capital 
punishment – death.16 
 'Umar died in 1864 – one year before the slaves were freed He is the only 
slave, that we know of, who wrote his own biography while still in captivity. 
 It must be remembered that there are many other slaves whose history has 
been documented, like Job Ben Solomon, Salih Bilali, Lamine Kebe, Muhammad Ali 
Ben Said, Yarrow Mahmout, Muhammad Baquaqua, and countless others. These are 



our Muslim-African ancestors whose inspirational stories have been kept out of the 
collective memory of succeeding Muslim generations, why? These slaves and the 
traditions from which they were snatched would serve – if known – as a cure for 
many of the ills that affect us today. It is as Shaykh Muhammad Shareef said, "This 
(teaching Islam from African scholarship) is actually curing 2 diseases with 1 cure." It 
cures the sicknesses that result from being ignorant of Allah's religion. And it 
provides a cure from what many clinical psychiatrists call "Post Traumatic Slave 
Syndrome". In other words, all of those social ills that result from a collective form of 
low self-esteem and a hatred of the self are treated when the student is learning his 
way of life from his scholarly, Muslim ancestors.  

In conclusion, the reader should remember the well-known hadith where the 
Prophet, may Allah bless him and grant him peace, informed us of the fact that the 
prayer of the oppressed is mustajaabah – automatically accepted by Allah.  
 

 نةَ    عريرَأبِي ه  النَّبِي لَّى   َأنص لَّمسو هلَيع قَاَل    اللَّه  
  شَك فيهِن دعوةُ الْواِلدالَ مستَجاباتٌ ثُ دعواتثَالَ 

 ودعوةُ الْمسافرِ ودعوةُ الْمظْلُومِ
 
It was reported by Abu Hurayrah, may Allah be pleased 
with him, who said that the Prophet, may Allah bless 
him and grant him peace, said, “Three supplications are 
answered (mustajaabaat) without any doubt therein: [1] 
The supplications of the parent (al-waalidi), [2] the 
supplications of the traveler (al-musaafir), and [3] the 
supplications of the oppressed (al-mathluum).17 

 
These Muslim slaves were not in a state of heedlessness (ghaflah). They were fully 
cognizant of the serious nature of their kidnapping and subsequent 
enslavement/imprisonment. With that being said, their hearts and tongues were not 
only replete and moist with the remembrance of Allah (dhikrullah) but constant in 
supplication for their offspring and descendants. Not only did these Muslim slaves 
pray for their personal freedom; they prayed for the freedom of their offspring and 
descendants and that one day, they would be able to freely practice the religion that 
was stripped from them. It seems as though Allah has been answering their prayers! 
How else can you explain the fact that largest growing religion in the United States – 
and the world - is al-Islam and it is the descendants of these slaves who are swelling 
the ranks of the Muslims? Let's not disappoint them. And let's not forget to pray for 
those Muslim slaves who were mentioned and the millions who were not mentioned. 
It has been related in Sahih Muslim on the authority of Abu Dardaa', may Allah be 
pleased with him, that the Messenger of Allah, may Allah bless him and grant him 
peace, said,  

 

, مـستَجابة   الْغَيب دعوة الْمرء الْمسلم ِلَأخيه بِظَهرِ((
بِخَيـرٍ قَـاَل    كُلَّما دعا ِلَأخيه, عنْد رْأسه ملَك موكَّل 

 كَّل بِهولَك الْمثٍْل: الْملَك بِمو ينآم(( 



 
“The supplication of an individual Muslim for his 
brother who is absent is answered. There sits at his head 
an angel charged with his needs. Whenever he 
supplicates for blessings for his brother, the angel 
charged with his affairs says, Amen-and the like for 
you.” 

 
May Allah bless them and us! 
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