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AN INTRODUCTION TO USOOL AL DEEN  

 ��������	
 �������	
 ����	
 ��������������	
 ����  �����	 ������	�
 �������� ���������� ���	����  ����� !�������� "���# ����	
 "���� 
!$������% 

All praise is for Allah, Lord of the worlds. We sent countless prayers and peace upon the Seal of Prophethood 
and the Imaam of the Messengers, Muhammad, and upon his Most Noble Family and his Companions. We pray 
that Allah most high be pleased with the best of the Followers, the right-acting and beneficial scholars, the four 

mujtahid imams and whosoever follows them, until the last day. 

  I was truly humbled and honored when I was asked to write an introduction to the blessed text Usool-ud-Deen, 
written by the knower of Allah and Mujaddid, Shaykh Uthman dan Fodio. I am honored firstly, because of the love 
and adoration I’ve acquired for the author as a result of coming into contact with his books and many of his living-
spiritual inheritors. I am humbled secondly because of the importance of such a text, and its place among the needs 
of the muslims and potential-muslim reverts among current non-muslims in the west. The subject at hand delineates 
the fundamental beliefs of the muslims as held and understood by the overwhelming majority of muslims over the 
last 1400 years. It is a concise text covering the creed of the Ahlus-sunnah wal Jama’ah translated as: The People of 
the Sunnah and the United Group. They are those who have strictly obeyed the command of Allah that he gave in 
the Quran: 


َ	��ُ��ْاَ ���ِۡ� ٱ��ِ� َ�ِ��ً�۟� َوََ�ۚ َوٱ َۡ�ِ�ُ��ْا ِ  

“And hold fast to the rope of Allah, all together and do not divide” 

They are the ones who follow the Sunnah of the Messenger of Allah by adhering to his statements like: 

“Verily, Allah is pleased with three things with you, and He hates three things from you. He is pleased 
that you worship Him and set up no deities beside Him. He is pleased that you hold firmly to the rope of 
Allah all together and divide not up into sects. He is pleased that you give sound counsel to those whom 
Allah has appointed in authority over you. He hates from you hear-say, asking too many questions, and 
the breaking of trust.”(Muslim and Bayhaqi)  

They are those who view muslim unity as an obligation, not an option. The book covers the beliefs held by muslims 
spanning across all divisive lines whether racial, ethnical, national or methodological. It’s the beliefs taught by the 
Messenger of Allah (pbuh), learned by his companions, followed by the followers and understood by the four imams 
of legal jurisprudence. These principles are agreed upon by Islam’s theologians (mutakalimun), The Asharees, 
Matureedees, and also those who cling to the methodology of the early Salaf. We pray Allah that it may serve as a 
uniting factor at a time when we muslims need to understand the importance of our role on earth. Our Prophet 
(saws) by the grace of Allah, lead humanity from a state of darkness into a period of illumination. Humanity was 
lawless, he was a lawgiver, humanity was immoral, he provided spiritual guidance and governance spanning both 
religious and secular areas of society. He was the greatest human being ever to set foot on this earth. This is why the 
non-muslim, Micheal Hart, in his book entitled: The 100 most influential people in History, he listed our Prophet 
Muhammad (saws) as number one. We as an ummah are the inheritors and mirrors of his blessed legacy. It’s up to 
us now. We have to see what we have as being the only thing that can help an aging, dying humanity that is slowly 
losing its grip on who and what they are. You see murder increasing, illicit sexual relations, homosexuality, child 
exploitation, drug abuse and so many morally degrading things.  



 Our starting point is exactly the subject that the author Shaykh Uthman Dan Fodio covers in this text. The muslim 
belief system. Our Prophet (saws) spent over half of his 23 year mission instilling in his companions the very points 
enumerated in this book. Shaykh Uthman being a staunch follower of the tradition of the Messenger of Allah, also 
focused heavily on the subject. He describes the subject’s place among the sciences of Islam in his book Umdatul- 
Ulama: 

“I say, and success is with Allah and may you and I be among the successful: realize that the deen 
which Muhammad may Allah bless him and grant him peace came with has its foundations (usul) and 
its branches (furu`u).  As for its foundations, it is al-imaan and the science that verifies al-imaan is the 
foundation of the deen (usul l-deen).  As for its branches, it is divided into two: an outward branch and 
an inward branch.  As for its outward branch, it is al-islaam and the science that verifies al-islaam is 
the science of the law (`ilm 'l-shari`a).  As for the inward branch, it is al-ihsaan and the science that 

verifies al-ihsaan is the science of the reality (`ilm 'l-haqiqa).”  

  Here, among the sciences, he says it is the root. Subsequently, the other two sciences, law and spiritual purification 
branch off from this most important subject. It covers the most important of all subjects. That is the knowledge of 
who Allah, lord of the worlds is. What’s obligatory to know concerning him. The knowledge of who the Prophets 
were. What’s obligatory to know concerning them. The text finally deals with the message itself. Which is what the 
purpose of this life is about. The afterlife, life in the grave, the day of judgment and all of the knowledge delivered 
by the messengers (pbut) 

  Its through knowledge of why one was created, as well as firm belief in the Power and promises of the Creator that 
the human being sees the importance of right action. So people will see the purpose behind leading a moral, god-
fearing life. He will be motivated by his Lords promises of a better life in this world. He will be motivated by 
promises of a pleaseant life in the grave, and by promises of an eternal life of bliss in paradise. He will be motivated 
towards right action by means of a firm belief in the promises of his Lord like; beautiful women in paradise, 
luxurious mansions, all the free food one can eat, unimaginable amounts of land and many things beyond our 
imagination. He will be motivated towards right action by means of the greatest promise of all, and that is seeing his 
Lord. May Allah bless those who believe to attain it as well as motivate others towards belief in their Lord by means 
of it. Amin 

   It is our dua that this effort be accepted by Allah for he is the grantor of all success. Without His acceptance all 
actions are merely fruitless wastes of time. We like to thank all of our teachers and supporters. May Allah bless and 
preserve the author (hafidhullah). May Allah preserve the family and followers of Shaykh Uthman dan Fodio as well 
as all those who sacrificed their energy, traveled to the African lands, learned at the hands of the scholars and 
tirelessly spent nights translating manuscripts making them readily available to us here in the west. 

As-salaamu alaikum wa Rahmatullahi wa Barakatuhu 

Haneef Abdul-Ali 

Nur-uz-Zamaan Institute 

 

 

 

 



The Foundations of The Religion By Shaykh Usman Dan Fodio 

 

In the name of Allah, the Beneficent the Merciful,i may Allah bless our masterii Muhammad and upon his 

Family and Companions and give them much peace.iii   Says the poor slave in need of the mercy of his Lord, 

'Uthman ibn Muhammad ibn 'Uthmaniv (famous as Ibn Fuduye’v), may Allah engulf him in his mercy, Amen.vi  

All praises are due to Allah the Lord of the worldsvii. The Prayers and Peace be upon the Messenger of Allah, 

may Allah Bless him and grant him peace. This is the book called The Foundations of the Religion. It will be of 

benefit – if Allah wills - to whoever relies upon it. I say - and success is with Allah. 

The Ilahiyyat (The Divinity) 
The whole universe, from its throne [on high] to its spread carpet i.e. the earth [below] has come into 

being, and its maker is Allah the Most High. He The Most High is: 1) necessarily existent (waajib ul-wujuud), 2) 

from eternity without having a beginning (qadeemun laa awwala lahu), 3) everlasting without having an end 

(baaqin laa aakhira lahu), 4) distinct from things which came into being (mukhaalifun lilhawaadithi); 5) he is not a 

body (jirmi ) nor an attribute  of a body (sifata liljirmi ); he has no direction (jihah) and no place (makaan), he is as 

he was pre existing before the existence of the in time creatures (al-'aalim), independent of a designation and place, 

6) He is one in his essence (fee dhaatihi), attributes (sifaatihi) and acts (af'aalihi), 7) powerful (qaadiun) with 8) 

power (qudrah), 9) willing (mureedun) by 10) a will (iraadah), 11) knowing ('aalimun) by 12) knowledge ('ilmin) 

13) living (hayyun) by 14) life (hayaah), 15) hearing (samee'un) with 16) an attribute of hearing (sam'in), 17) 

seeing (baseerun) with 18) sight (basarin), 19) speaking (mutakallimun) with 20) speech (kalaamin), and 21) 

choosing (mukhtaarun) his acts (fi'lihi ) or omissions (tarkihi). All divine perfection necessarily belongs to Allah, 

and all defects which are the opposite of divine perfection are impossible for him (mustaheelun alaihi).  

 

 



 

An Nabawiyyah (The Prophetic) 
All his messengers, from Adam to Muhammad - Allah bless him and give him peace - are 1) truthful 

(saadiqun), 2) faithful (umanaa'u), and 3) conveyed (muballighun) what they were commanded to convey to 

mankind. All human perfection necessarily belongs to them (waajibun lahum), and all human imperfection (an-

naqsu l-bashareeyun) is impossible for them (mustaheelun 'alaiyhim). It is admissible (yajuuzu) that they should eat 

(al-aklu), drink (ash-shurbu), marry (an-nikaahu), sell (al-bay'u), buy (ash-shiraa'u), and have such sickness (al-

maradu) which does not result in defect (naqsin).  

 

As Sameeyyah (The After Life) 
All of the angels (al-mala'ikatu) are immune (ma'suumuuna) from defect, in that they do not disobey 

Allah in what He commands them, and they do what they are commanded; they are composed of light 

(nuuraaniyyuuna), are neither male nor female, and do not eat or drink. All heavenly books (al-kutubus-

samaaweeyah) are real (haqq) and true (sidqun). Death (al-maut) at the appointed term is real (haqq).viii The 

questioning (su'aalu) by Munkar and Nakeer of those who are in the graves, and other than them (those who are 

not buried i.e. creamated, etc…) is real (haqq).ix Punishment ('adhaabu) of the grave (al-qabri) is real (haqq);x 

and its delight (na'eemuhu) is real (haqq) xi. The day of resurrection (yawm ul-qiyaamah) is real (haqq); the 

raising of the dead (ba'th ul-amwaati) on that day is real (haqq)xii; and the gathering of mankind (jam'u n-naasi) 

in one place on that day is real (haqq)xiii. The giving of the scrolls (eetaa'u l-kutubi) [which contain the works of 

mankind, which were written down by the recording angels] is real (haqq)xiv. The weighing of acts (waznu l-

a'maali) is real (haqq)xv. The reckoning (al-hisaab) is real (haqq)xvi. The path (siraat) is real. The Pool (Al 

Kawthar) is real (haqq)xvii. The fire (an-naar) is real (haqq)xviii. The eternity (dawaamu) of the fire (an-naar) with 

its people (ahliha) is real (haqq). Paradise (al-jannah) is real (haqq)xix. The eternity (dawaamu) of paradise with 

its people (ahliha) is real (haqq). The seeing (ru'yah) of the Most High by believers in the next life is real (haqq)xx. 

All that Muhammad, Allah bless him and give him peace, came with is real (haqq)xxi. 

These are the foundations of religion (usuul ud-deeni), its divinity (ilahiyyaatuha), its prophetic 

(nabawiyyaatuha), and its after life (sam'iyyaatuha)xxii. All of which, Allah has confirmed in the Mighty Qur'aan 

(al-Qur'aan l-'Adheem). It is obligatory (yajibu) upon every legally-mature and responsible (mukhallafin)xxiii person 

to accept them exactly as they came [to us] (by the Prophets and Messengers). In the case of the common people 

(al'aammah), simple belief in and acceptance of all of these tenets is sufficient. In the case of the elite (al-

khaassah), they form the basis of further knowledge ('ilm). This is because of the difficulty they [the common 



people] have in understanding proofs (al-adillah). [This is the opinion of] `Izzaddînxxiv, the sultan of learned men 

(sultaan ul-'ulamaa'i), in his Qawaa`id al-Ahkaam fee Islaah al-Anaamxxv. He said: "Therefore the Messenger of 

Allah, Allah bless him and give him peace, did not require (laa yulzimu) anyone who became Muslim to investigate 

these [proofs]. However, he would make them firm since it was known that they would be separated from him. The 

Rightly-Guided Khalifah's (al-khulafaa'u r-raashiduuna) and right-guided scholars (al-'ulamaa'u l-muhtaduuna) 

did not cease confirming them in that." 

I say, As for those who are among the people of insight (ahli l-baseerah) it is obligatory (yajibu) for him to 

act upon his insight regarding these elements, in order to emerge from blind-following (taqleed). He also must have 

a clear understanding (baseeratin) of his belief (i'tiqaadihi). For verily, the religion (ad-deen) is built on clear 

insight (at-tabassuri), for the people of insight (lilahi l-basaa'iri). Especially if someone has reached the position 

(maqaam) of having to call (ad-da'wah) others to it. The Most High said: "Say: This is my way; I call to Allah with 

understanding, I and those who follow me"xxvi. 

 

Here ends the book of the Foundations of the Religion (Usool al Deen). 

 

O Allah! Give us success in following the sunnah of Your Prophet Muhammad, may Allah bless him and grant 

him peace. Completed with Allah's praise and the best of His help ('awnihi). Prayers and Peace be upon our 

master (sayyidina) Muhammad and also upon all of his family (aalihi) and companions (sahbihi). 

 

 

 

 

 

 

 



Qawaaid al Iman (The Principles of Iman) Compiled by Khalil Abdullahi 

What Is Iman (Faith)? 
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Indeed the believers are the ones who believe in Allah and His Messenger. 1 

�
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Indeed the Believers are those who believe in Allah and His messenger and never doubt.2 

Ahmad ibn Hajr al-Haitami  said in his al-Fat’hu ‘l-Mubeen: “Belief linguistically is absolute acceptance, and 

according to the shari`a it is the acceptance of the heart only and compliance to what is known by necessity to be 

from the religion of Muhammad, may Allah bless him and grant him peace.” 

Abd’r-Rahman ‘s-Suyuti  said in his commentary upon the al-Kawkab: “ True belief (imaan) linguistically means 

acceptance, while according to the shari`a it means, the acceptance of the heart of everything which is known by 

necessity that the Messenger came with, with exception to matters which emerge from independent judgment 

(umuur ‘l-ijtihaadiyya).” 

Imam al-Qurtubi  mentioned in his commentary of the Sahih of Muslim: “The school of thought of the early 

community (madh’hab ‘s-Salaf) and the Imams of the later communities( al-Khalaf) are agreed that whoever 

accepts these matters (meaning those mentioned in the above tradition of Jibril, upon him be peace, when he came to 

the Prophet, may Allah bless him and grant him peace) with firmly convinced belief is a believer in truth; regardless 

if that belief be derived from irrefutable proofs (baraaheen qaati`at) or from affirmed tenets of belief (i`tiqaadaat 

jaazima). In such manner the life span is made to have value.” 

On The Principles of Iman 

It has been related in the Saheeh of Muslim on the authority of Umar ibn al-Khataab, may Allah be pleased with 

him, that the Messenger of Allah, may Allah bless him and grant him peace, said at the time Jabril asked him about 

                                                           

Surah 24 verse 621  
2 Surah 49 verse 15  



Iman; “It is that you believe in Allah, His Angels, His Divine Books, His Messengers, the Last Day, and that you 

believe in the decree-its good and its evil.” 

The Principles of Iman 

Allah subhanhu has established the principles of  Imaan in the Qur`an by His words: 

 

 �َ��ِ��ِ�	
 واِ�ُ�ُ
�ِ� َوا
َ�ْ�ِم ا�ِ�ِ� َوا
َ�َ�ِ�َ�ِ� َوا�
� َوَ
ِ�َ� ا
ِ��" َ َ� َأَ َ� ِ�

“But righteousness is that you believe in Allah, the Last Day, the Angels, the Books and the 

Prophets.”3  

Allah Ta`alaa established the Qadr( the divine decree) in the Qur`an by His words: 

� ُآ*� َ(ْ)ٍء َ�َ�ْ&َ	ُ� ِ�َ&َ%ٍر� ِإ,

"Verily We have created everything with a decree."4 

The Six Principles of  Iman  

They are to  be believed with firm conviction of  the existence of the following: 

• Allah  

Al- Ilaahiyaat (Divinity)  

This term refers to the knowledge of what is necessary with regard to Allah what is impossible with regard to Allah 

and what is among the possibilities with regard to Him. Allah ta’ala says in His Infallible Book,  

 َ��ْ�َ�ْ� َأ��ُ
 َ� ِإَ�َ
 ِإ�� اُ�

“So know that La ilaha illallah (there is no god but Allah).5 

So realize that everything in existence from the smallest atom to the largest form of creation is known as al-

‘aalamu6 in time creation (haadith).7 The proof for it being in time creation based upon reason is that it is 

                                                           
3 Surah Al Baqarah 2 ayat 177  
4 Surah al Qamar 54 ayat 49  
5 Surah Muhammad 47 verse 19  

6  ������ which means  world which includes everything seen and unseen.  



inseparable from creation like movement, stillness and other than these8. Consequently that which is inseparable 

from the attributes of in time creation is in itself in time creation. The proof of it being in time creation in the Qur’an 

is when Allah ta’ala says, 

 اُ� َ�ِ�ُ� ُآ�� َ�ْ�ٍء

“Allah is the Creator of everything.”9 

This is because that which is created can only be in time events. 

• Allah ta’ala exist (mawjuud). The proof of His existence is the existence of created things.  

• The proof of His  existence in the Qur’an are by His words,  

 

 َأِ�� اِ� َ�)' َ��ِ&ِ% ا�$�َ#"اِت َو اَ�ْرِض

“Is there any doubt regarding Allah that He is the Originator of the heavens and the earth?”10 

• Allah ta’ala is before time (qadeem). This means that he has no beginning to His existence nor was His 

existence preceded by non-existence.  

• The proof of His existence before time based upon reason is His ability to bring into existence all created 

things since in time creation is powerless; unable to create.  

• The proof in the Qur’an that Allah is before time is by His words, 

 

 ُهَ" اَ�و�ُل

“He is the First.”11 

 

• Allah ta’ala is continuous after time (baaqin). The attribute of continuity after time means that there is no 

ending to Allah ta’ala and that He is not related in any way to annihilation and termination. 

                                                                                                                                                                                           

7 ���	  The word means that which is an occurrence or happening within time and place that has a beginning and a 

termination.   
  

8 Like mass direction position and other attributes of time and place. 
9 Qur’an- 39:62.  

10 Qur’an- 14:10  
  

11 Qur’an- 57:3.  
  



•  The proof of His continuity after time based upon reason is the permanence of His existing before time 

since that which has its existence before time confirmed for it, then its non existence is impossible.  

• The proof of Allah ta’ala existing before time in the Qur’an is His words, 

 

 ُآ�: 8ْ9َ �6َ7�َ�َ َ��ٍن َو 12َ3ْ4َ َوْ.ُ
 َر�0َ) ُذو َ.َ-ِل َواِ,ْآَ%اِم

“Everyone in it is annihilating and there only continues the Face of your Lord the Owner of Majesty 

and Generosity.”12 

• Allah ta’ala is unlike created things (mukhaalifun li’l-makhluqaat). This means that it is inconceivable that 

Allah ta’ala resemble in time creation in His Essence, Attributes or Actions.  

• The proof of His being unlike created things based upon reason is His power in bringing them into 

existence since that which is equivalent or resembles a thing is incapable of bringing them into existence.  

• The proof of Allah ta’ala being different from created things in the Qur’an is His words,  

 

 َ�7َْ= َآِ#ْ>ِ�ِ
 1ْ�ٌَء

“There is nothing like Him.”13  

• Allah ta’ala i14 entirely self-sufficient (ghaniyyu) beyond place and designation (`an 'l-mahall wa 'l-

mukhassis),  

• The proof of His self-sufficiency beyond place is the impossibility of place being described by attributes of 

meaning and of meaningfulness (bi 'l-ma`ani wa 'l-ma`nawiyya);  

• The proof of His self-sufficiency beyond designation is the permanence of His before-timeness (qidamihi). 

• The proof of Allahs’ independence in the Qur’an is by His words,  

 

                                                           
12 Qur’an- 55:27.  

  
13 Qur’an- 42:11. This verse means that there is nothing which resembles Allah ta`ala in any fashion.  

  
14 This means that Allah ta`ala is independent of all else besides Himself and that being in need of other than 
Himself either in His Essence Attributes or Actions is non-existent and inconceivable. If He were in need of other 

than Himself then He would be deficient and part of in time creation.  
  



�6:4Fَ4َُ ا�@��ُس أْ�Dُُ� اْ�B%َ2َCُُء إ�1 ا� و اٌ� ه" ا�Aَِ@1: ا�َ?7#ِ<  

“O mankind you are in need of Allah and Allah is Independent and Praiseworthy.”15 

• Allah ta’ala is omnipotent (qaadir).16  

• The proof of His Omnipotence (qudratihi) based upon reason is His bringing created things into existence 

(eejaaduhu’l-makhluuqaat) since that which is impotent cannot bring anything into existence (al-‘aajiz laa 

yuujiduhaa).  

• The proof of Allah ta’ala’s Ominipotence in the Qur’an is by His words,  

 

�1  ُآ�� 1ْ�ٍَء Gَ<4ٌ%إن� اَ� �  

“Verily Allah has power over all things.”17 

 

• Allah ta’ala is decisive (mureed).18 The proof of Allahs’ decisiveness (iraadatihi) based upon reason is the 

various diversities throughout creation (ikhtilaafuanwaa ‘I ‘l-makhluuqaat).  

• The proof of Allah ta’ala’s decisiveness in the Qur’an is by His words, 

 

 �Iّ�ٌَل ��#� 4%ِ4ُُ<

“ He is the doer of whatever He wills.”19  

 

                                                           
15 Qur’an- 35:15. This verse means that the entire creation is in need of Allah ta`ala and that He is independent of 
the entire creation.  
16 Omnipotence is an eternal attribute firmly established in the Essence of Allah ta`ala. There is nothing which 

occurs in the kingdom of Allah ta`ala except with His decree.   
  

17 Qur’an- 2:20.  
  

18 Decisive is having the ability to make a conclusive decision. This is an eternal attribute firmly established in the 
Essence of Allah ta`ala and His will encompasses all universal possibilities. For nothing is created in the kingdom of 
Allah except by means of His will and decisiveness and this establishes that His being coerced is inconceivable and 

impossible for Him. 
  

19 Qur’an- 85:16.  
  



• Allah ta’ala is all knowing (‘aalim).20  

• The proof of his knowledge (‘ilmihi ) based upon reason is the precision and exactitude of all things 

(itqaan’l-ashya’i) since that which is ignorant of things cannot perfect them (al-jaahi bi’s-shay’I laa 

yunqinuhu).  

• The proof of Allah ta’ala’s knowledge in the Qur’an is by His words,  

 

 أن� اَ� ��Jُ0ِ 1ْ�ٍَء 7�ِ�ٌَ�

“Verily Allah has knowledge regarding all things.”21 

• Allah ta’ala is living (hayy).22  

• The proof of Allah ta’ala life (hayaatihi) based upon reason is the necessity of His being described 

(wujuubu itisaafihi) by omnipotence (bi’l qudra) resolution (al-iraada) knowledge (al-‘ilm) and life (al-

hayat) since a dead thing cannot be described by them (al-mayyit laa yattasifu bihaa).  

• The proof of Allah ta’ala’s life in the Qur’an is His words, 

 

 ُهَ" ا�َ?1:

“He is the Living. There is no deity except Him.”23 

• Allah ta’ala is hearing (sami’un), seeing (baseerun)24, and speaking (mutakallimun).25 

                                                           
20 This means that His knowledge is absolute all encompassing and perfect because it is an eternal attribute firmly 
established in His Essence. His knowledge completely grasps every known thing perfectly and is not preceded by 
ignorance.  
21 Qur’an- 2:231. This verse means that Allah ta`ala knows all things before their existence during their existence 

and after their existence all in one absolute comprehension.   
  

22 This is an eternal attribute firmly established in the Essence of Allah ta`ala which does not in any way resemble 
the life of any created thing. The opposite of living is death which is impossible to Allah ta`ala because if death were 

conceivable for Him then the attributes of perfection would not be established for Him. 

  
23 Qur’an- 40:65.   
24 These two attributes are among the eternal attributes of Allah ta`ala firmly established in His Essence by which 
He regards every heard thing and every seen thing. The hearing of Allah ta`ala is not with an ear auditory meatus or 
any other instrument of hearing which are components of these needed by created things. This means also that 
deafness is inconceivable and impossible to Allah ta`ala. The sight of Allah ta`ala does not resemble the sight of any 
created thing and His sight is not in need of eyes or any components of sight needed by created things. This also 
means that blindness is inconceivable for Him.  
25 This attribute is an eternal attribute firmly established in the Essence of Allah ta`ala and dumbness is 

inconceivable for Him.  
  



•  The proof of Allah ta’ala’s hearing (sam’ihi), seeing (basarihi), and speaking (kalaamihi) the explicit 

proof (ad-daleel al-qaati`i ) for these is the evidence established in the Book, the Sunna, and the Consensus 

(al-ijmaa`i). 

 

 

• The proof of Allah ta’ala’s Hearing, seeing, and speaking in the Qur’an is His words,  

 

 أLُ#َMْ َوَأَرى

“I hear and I see.”26 

Furthermore, by His words, 

�ً#7�ِJْOَ 1M"9 �َُو َآ��َ� ا 

“And Allah spoke directly to Musa.”27 

• Permissible to Allah ta’ala doing a thing or leaving it undone (fi’luhi wa tarkuhu).28  

• The proof of Allah ta’ala doing a thing or leaving it undone based upon reason is necessity of universal 

truths, those that are necessary for Him from among the possibilities (al-mumkinaat) by reason or 

impossible (istahaala) by reason then what is possible would be transformed (lanqalaba ‘l-mumkin) into 

what is necessary (waajibun) or into what impossible (mustaheelun) regarding Him and that is 

inconceivable (laa ya’aqilu).  

• The proof for the permissibility of Him doing or leaving a thing in the Qur’an is the words of Allah ta’ala , 

 

� َ/01َُء َوَ/ْ.َ��ُر َ 2ُ� َوَر�"3َ َ/ْ.ُ

“And your Lord creates what He wills and He chooses.” 29 

                                                           
26  Qur’an- 20:46. This verse means that Allah ta`ala is protecting and preserving of Musa and Harun through His 
hearing and sight. If the preserver is all hearing and all seeing then preservation is implemented in the most 

complete manner possible.  
  

27 Qur’an- 4:164. This verse means that Allah ta`ala singled Musa out for His direct speech without intermediate 
which is the highest form of revelation.  

27 This necessitates that Allah has choice in doing a thing  
28  This necessitates that Allah has choice in doing a thing or leaving it undone.  

  



 

• Angels who are created from light: They are neither male, nor female. They do not disobey Allah in 

any shape form or fashion. They do not eat, sleep, or marry. Allah allows them to take on the best of 

forms in creation. Some of them have multitudes of different tasks and duties.  

• Ex. Given Jibreel who is entrusted with the delivering of revelations to the Messengers.  

• Some angels are entrusted with the transcribing of deeds like Raqeeb and `Ateed. Some angels are 

entrusted with the interrogating and the punishing in the grave like Munkar and Nakeer.  

• Some angels are entrusted with the removal of the soul from the body like `Azraeel.  

• Some Angels are entrusted with the blowing of the trumpet on the Day of Judgment.  That is only to 

name a few and their responsibilities. 

• Allah established their existence by His words; 
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All praises are due to Allah who originated the Heavens and the Earth and made the Angels into 

messengers, the possessors of wings.”30 

 

• The Heavenly Books that were revealed by Allah to His different messengers:  

• Some of the Revealed books are The Torah which was revealed to Musa (Moses),  

• The Zaboor ( Psalms) which was revealed to Dawoud (David), 

• The Injeel (Gospel) which was revealed to Esa ibn Maryam (Jesus the son of Mary)  

• The Qur`an which was reveal to Muhammad.        

 It is obligatory to believe that they were all revelations revealed by Allah to each and every 

messenger, and the Qur`an being the final heavenly book revealed to humanity. The Qur`an abrogated the 

obligation of following the laws and injunctions of the previous revelations. So it is now incumbent upon 

humanity to accept the Qur`an. 

 

• Messengers and Prophets: The difference between a prophet and a messenger is as follows every 

Messenger came with a Revelation as demonstrated in the previous pillar (about the Heavenly Books). 

Every Prophet reiterated the previous revelation before him ex. Given is Yahya(John the Baptist) he called 

                                                                                                                                                                                           
29 Qur’an- 28:68. This choice means the purpose connected to His divine Will and Resolution. 

  
30 Surah al Fatir 35 ayat 1 



the people back to the Torah before the arrival of Esa(Jesus). Every Messenger is a prophet but not every 

prophet is a messenger.  

• The Day of Judgment: The signs leading up to it are known and explained by the Prophet. However the 

actual occurrence, are unknown to creation.   

• The Qadr(divine decree) : Belief in the decree both the good and the bad ,its bitter along with its sweet is 

obligatory to believe that it is all decreed by Allah. The way matters are decided is totally in the power of 

Allah. The outcome of events, are in accordance with His decree. He knows every outcome of every event 

that takes place before they even come into existence. 

 

 So know that Allah ta`ala has established all of the foundations of the deen (usuul ad-deen) in the Qur'an: its 

divinity ('ilahiyyaat), prophetic (nabawiyyaat) and the after-life (sam`iyyaat).  For there can be no explanation after 

the explanation of Allah. 

 

Ibn Ĥajar al-Makkī al-Haytamī 
[909-974 AH / 1504-1567 CE] 

Bismillāhi’r Raĥmāni’r Raĥīm 

 

Shaykh al-Islām Imām Abu’l Ábbās Aĥmed ibn Muĥammad ibn Álī ibn Ĥajar al-Makki as-Sáadī al-Anşārī al-
Haytamī was born in the year 909 AH [1504 CE]. His father died when al-Haytamī was only a small child; so he 
was taken in the care of his [great] grandfather who had become famous by the sobriquet ĥajar, or the ‘stone’. Al-

Fakihi writes that Al-Haytami would not write Al-Ansari with his name, out of humility. 
 

His grandfather was an outstanding scholar and a man of exemplary piety, who spoke very little and only if 
necessary. His silence was so famous that people nicknamed him ‘Stone’; that is, 'as silent as a stone'. His progeny 

carried that epithet with their names. 
 

Shaykh al-Islām al-Haytami saw him in his advanced years, estimated somewhere around a hundred and twenty; he 
says: ‘He was in perfect mental health and he used to worship amply even then.’ This grandfather had migrated to 

the western quarter in the area of Haytam, hence the appellation of Shaykh al-Islām as Al-Haytamī. 
 

When his grandfather died, he was taken in by his father’s teacher, the noble shaykh Shams al-Shannāwī and Al-
Shannawī’s teacher Shams ibn Abi’l Ĥamāyil, who was the foremost student of Ábd ar-Raūf al-Munāwī. Shaykh al-

Islām Zakariyyah al-Anşārī used to respect him immensely and refer to him as: ‘our brother and our master.’ Ibn 
Abi’l Ĥamāyil cared about Al-Haytami and wrote specifically about him in his will to Al-Shannāwī. 

 
Al-Haytami studied under both these great scholars at, Sayyid Aĥmed al-Badawī. In the year 924 AH, he was 

transferred to Al-Az’har where he joined the scholars of Egypt at a very young age. He studied under the students of 
Ibn Ĥajar al-Ásqalānī, and foremost among them, Shaykh al-Islām Zakariyyah al-Anşārī. Whenever al-Haytamī 
would come to him, Shaykh Zakariyyah would pray for him: ‘I ask Allāh to give you knowledge of the religion.’  

 



Al-Haytamī studied under many teachers and prominently under: 

- Shaykh al-Islām Zakariyyah al-Anşārī 

- Shaykh Shams ibn Abi’l Ĥamāyil 

- Shaykh Shams al-Shannāwī 

- Imām Az-Zaynī Ábd al-Ĥaqq al-Sanbāţī 

- Imām al-Maĥallī 

- Shams al-Mash’hadī 

- Shams al-Samnūdī 

- Ibn Ízzuddīn Al-Bāsiţi 

- Amīn al-Úmarī 

- Shihābuddīn Aĥmed ar-Ramlī 

- Shaykh Nāşiruddin at-Ţablāwī 

- Tāj al-Áārif īn Imām al-Bakrī 

- Shams al-Badrī 

- Shams al-Ĥaţţābī 

- Shams al-Laqqānī 

- Shams al-Đayrūţī 

- Shams al-Ţahwāmī 

- Al-Jārbardī 

- Shams al-Íbādī 

- Shihāb al-Burlisī 

- Úbayd al-Shanshūrī 

- Ad-Duljī 

- Shams ibn Ábd al-Qādir al-Farđī 

- Shihab as-Şāliĥ al-Baţawī 

- Shihāb as-Şāyigh al-Ĥanafī 

- Ibn Taĥĥān 

 

 

He took authorizations from Ar-Ramlī, Al-Bakri and At-Ţablāwī. When he was only twenty, in the year 

929AH, his teachers authorized him to issue legal rulings and granted him this permission on their own 

initiative even though Al-Haytami had not requested for it. 

 

In the year, 932 AH, Shaykh Al-Shannāwī advised him to get married. Al-Haytamī replied that he was poor and 

could not afford a marriage. Al-Shannāwī said that the proposal was for his own neice and offered to pay the 

dower himself. Thus Al-Haytamī married Al-Shannāwi’s neice. 

 



Thereafter, in the year 934 AH, he went on pilgrimage [ĥajj] in the company of his shaykh, Al-Bakrī. Al-

Haytamī had an urge to write a book in fiqh, whilst he was in Makkah; he saw Ĥārith al-Muĥāsibi in a dream 

commanding him to write the book and giving him glad tidings about it. Al-Haytami says: “This reminded me 

of a dream I had seen when I was still a student. I saw a beautiful woman who showed me her stomach and said: 

‘write the text here in red, and its explanation below in black.’ I was distressed with such a dream but the 

knowledgeable interpreted it favorably and said: that ‘your writings and books will be famous across the world 

after being obscure or unnoticed for some time.’” He continued: ‘thereafter, I began writing the exegesis of Al-

Irshād.’ 

 

When he returned from Makkah, he wrote an abridgement of Al-Rawđah, Al-Jawāhir, Al-Minhāj and Al-Anwār. 

He then went on pilgrimage with his family again in the company of his shaykh, in the year 937 AH. 

 

When he returned, he suffered at the hands of people in Egypt; one of his jealous enemies took hold of [the 

manuscript of] his exegesis of Al-Rawđ and destroyed it. This caused him immense hurt and finally he decided 

to relocate to Makkah, where he taught and wrote until he passed away in the year 974 AH [1567 CE. 

Imam al-Qurtubi [d.671H / 1273 CE ] 

Imam Abu 'Abdullah Al-Qurtubi or Abu 'Abdullah Muhammad ibn Ahmad ibn Abu Bakr al-Ansari al-Qurtubi  ��أ

(�?�&
  .�A ) (d. 1214 - 1273) was a famous classical Sunni scholar%ا@ ا

 

Imam al-Qurtubi May Allah be pleased with him was born in Cordoba, Spain and was an eminent Maliki scholar 

who specialised in tafsir, fiqh and hadith. He was also a prolific writer and authored many works, one of the most 

famous of them is his major volume Tafsir al Jami' li-ahkam al-Qur'an, better known as Tafsir al-Qurtubi.  

Imam al-Qurtubi passed away in 671 After Hijri - 1273 C. E. in Munya Abi'l-Khusavb, Egypt 

Imam Abdur Rahman as Suyuyti 

Abd al-Rahman ibn Kamal al-Din Abi Bakr ibn Muhammad ibn Sabiq al-Din, Jalal al-Din al-Misri al-Suyuti al-

Shafi'i al-Ash'ari, also known as Ibn al-Asyuti (d. 849-911), the mujtahid imam and renewer of the tenth Islamic 

century, foremost hadith master, jurist, philologist, and historian, he authored works in virtually every Islamic 

science. 

Born to a Turkish mother and non-Arab father and raised as an orphan in Cairo, he memorized the Qur'an at eight, 

then several complete works of Sacred Law, fundamentals of jurisprudence, and Arabic grammar; after which he 

devoted himself to studying the Sacred Sciences under about a hundred and fifty shaykhs. Among them the foremost 

Shafi'i and Hanafis shaykhs at the time, such as the hadith master and Shaykh al-Islam Siraj al-Din Bulqini, with 

whom he studied Shafi'i jurisprudence until his death; the hadith scholar Shaykh al-Islam Sharaf al-Din al-Munawi, 



with whom he read Qur'anic exegesis and who commented al-Suyuti's al-Jami' al-Saghir in a book entitled Fayd al-

Qadir; Taqi al-Din al-Shamani in hadith and the sciences of Arabic; the specialist in the principles of the law Jalal 

al-Din al-Mahalli, together with whom he compiled the most widespread condensed commentary of Qur'an in our 

time, 'Tafsir al-Jalalayn'; Burhan al-Din al-Biqa'i; Shams al-Din al-Sakhawi; he also studied with the Hanafi 

shaykhs Taqi al-Din al-Shamni, Shihab al-Din al-Sharmisahi, Muhyi al-Din al-Kafayji, and the hadith master Sayf 

al-Din Qasim ibn Qatlubagha.   

   

25 Prophets & Messengers Mentioned In The Qur`an 
1. Adam (the father of humanity) 
2. Idrees  
3. Nuh (Noah) 
4. Hud(Eber) 
5. Saalih 
6. Ibraaheem (Abraham) 
7. Lut(Lot) 
8. Isma`eel(Ishmael) 
9. Ishaaq(Isaac) 
10. Ya`quub(Jacob) 
11. Yusef(Joseph) 
12. Ayoub(Job) 
13. Shu`ayb 
14. Haroon(Aaron) 
15. Musa(Moses) 
16. Alyasa`a(Elisha) 
17. Dhu al Kifl 
18. Dawood(David) 
19. Sulaymaan(Soloman) 
20. Elyaas(Elias) 
21. Younas(Jonah) 
22. Zakariyyah(Zachariah) 
23. Yahya(John) 
24. Eesa(Jesus) 
25. Muhammad seal and the Imam of All the Messengers. 

Upon all of them be Peace! 

 

 

 

 

 



8 Angels That Are Known To Humanity & Their Responsibilities. 

1. Jabreel (Gabriel) He is in charge of the revelations 
2. Mekaa`eel(Michael) He is in Charge of the rain and the sustenance 
3. Israafeel  He is responsible for Blowing of the trumpet that will devour the universe and the advent of 

the Qiyaamah(Resurrection) 
4. `Azraa`eel He is responsible for extirpating of the soul from the body. 
5. Munkar and Nakir they are responsible for the interrogation and the Punishing in the grave. 
6. Raqeeb and `Ateed they are responsible for the recording of the actions and the statements of this 

worldly life. 
7. Maalik He is the custodian of the Hell Fire. 
8. Ridwaan He is the Custodian of the Paradise. 

 

 

 

 
                                                           
i The Shehu begins with the basmalla based upon the words of the Prophet, may Allah bless him and grant him 
peace: Every action which is of importance that is not begun with ‘in the name of Allah’, then that action is 
disconnected.” 
ii The Messenger of Allah, may Allah bless him and grant him peace said: “I am the master of the children of Adam 
and that is no boast.” 
iii  The Shehu says this imitating the words of the Prophet, may Allah bless him and grant him peace: “Whoever 
sends blessings upon me in a letter or book, there will remain an Angel seeking forgiveness for him as long as my 
name is in that book or letter.” 
iv He was Abu Muhammad, Uthman ibn Muhammad ibn Uthman ibn Saalih ibn Haruun ibn Muhammad Ghurtu ibn 
Jubba ibn Muhammad ibn Muhammad Sanbu ibn Maasiran ibn Ayyub ibn Buuba Baaba ibn Abu Bakr ibn Musa 
Jakolli (who arrived with our ethnic group from among the people of Toro). They are a people who originate from 
the lands of Futa Toro, whose origin is from the Christians of Ruum or the Bani Isra’il. There arrived to them the 
armies of the Companions. Their ruler accepted Islam and married his daughter to `Uqba ibn Naafi`, the mujaahid, 
the Companions and the amir of the West. From them was born the famous ethnicity of the Turudbe’ Fulbe’. As for 
as the mother of the author, she was Hawa the daughter of Muhammad ibn Fatima bint Muhammad ibn Abd’s-
Samad ibn Ahmad as-Shareef ibn Ali Yanbui’ ibn Abd’r-Razaaq ibn as-Saalih ibn al-Mubaarak ibn Ahmad ibn Abi 
al-Hassan as-Shadhili ibn Abdullahi ibn Abd’l-Jabaar ibn Tamim ibn Hurmuz ibn Hatim ibn Qusay ibn Yusef ibn 
Yusha` ibn Wardi ibn Bataal ibn Ahmad ibn Muhammad ibn `Eisa ibn Muhamad ibn al-Hassan as-Sabt ibn Ali ibn 
Abi Talib and Fatima az-Zahra, the daughter of the Messenger of Allah, may Allah bless him and grant him peace 
and his pure family and pleasing Companions. 
v The meaning of Fuduye’ in the language of Fulbe’ is ‘the jurist’, that is his father Muhammad Fuduye’ was a 
renowned scholar. 
vi This means may Allah engulf him and surround him in His mercy. It has been narrated in a prophetic tradition that 
the Prophet, may Allah bless him and grant him peace said: “There is no one who will enter Paradise by means of 
his actions.” They said: ‘Not even you?’ He said: “Not even myself, except if Allah engulfs me completely in His 
mercy.” Abu `Ubayd said: “The meaning of his words ‘engulfs me completely’, is to completely enclose me, to 
completely surround me and conceal me by means of His mercy.” 
vii The Shehu says this in imitation of the Mighty Book of Allah and acting in accordance with the judgment of his 
words, may Allah bless him and grant him peace: “Every important matter which is not begun with the praises to 
Allah and the blessings upon me, then it is cut off.” 



                                                                                                                                                                                           
viii  The proof of this is Allah's words: “When their appointed time comes, then they cannot postpone it nor push it 
forward.” 7:34 
ix The proof of this is Allah's words: “Allah will support those who believe with a well established pronouncement in 
this world and the Hereafter.” 14:27 
x The proof of this is Allah's words: “And when you see those who have been unjust in the hardships of death, and 
the Angels with outspread hands [saying], ̀ Come out of the punishment if you can! This Day is the reward of 
disgrace!" 6:93 
xi The proof of this is Allah's words: “Then if he is from among those who are brought near, then for him will be 
refreshments and sweet smells and Gardens of ease. And if he be from among the Companions of the right-hand, 
then `Peace', (safety) for the Companions of the right-hand!" 56:77 
xii The proof of this is Allah's words: “And that the Hour is approaching, there is no doubt in it; and that Allah will 
resurrect those who are in the graves.” 22:7 
xiii  The proof of this is Allah's words: “We will definitely round them up all together, and We will not abandon one of 
them.” 18:47 
xiv The proof of this is Allah's words: “And as for him who will be given his book in his right-hand.” 79:19 regarding 
the believers. And “in his left-hand.” 79:25 regarding the disbelievers. 
xv The proof of this is Allah's words: “The Scales on that Day will be precise.” 7:8 
xvi The proof of this is Allah's words: "Our Lord! grant me protection and my parents and the believers on the day 
when the reckoning shall come to pass!" 14:41 
xvii The proof of this is Allah's words: “Verily We have given you al-Kawthar.” 108:1 
xviii  The proof of this is Allah's words: “Verily We have prepared the Fire for the unjust!”18:29 
xix The proof of this is Allah's words: “And they have been rewarded gardens and silk for what they were patient.” 
76:12 
xx The proof of this is Allah's words: “Their faces on that Day will be gazing on their Lord in amazement.” 75:22-23 
xxi The proof of this has already been mentioned above in the Shaykh's discussion of what is necessary to believe 
about the Messengers, may Allah bless them and grant them peace. 
xxii Sam'iyyaat: Takes its linguistic origin from the etymological root sa-ma-'a; which means to hear or he heard. The 
afterlife or the hereafter is referred to in these terms because no one has witnessed these realities. We've only heard 
about them from the revelations which the Prophets and Messengers have brought, may Allah bless them all and 
grant them peace. 
xxiii  The one who has the prerequisite qualifications for the soundness of religious responsibilities is called a 
responsible person (mukhallaf), when he is answerable, meaning he understands the speaker to the extent that would 
allow him to follow instructions, apart from acceptance. Thus, the responsible person is every sane, mature, Muslim 
woman - which begins with menstrual blood; and every sane, mature, Muslim man when hair begins to grow on his 
face and private parts, and with the appearance of sperm or when he reaches the age of eighteen. 
xxiv Imam 'Izz ibn Abdus-Salaam is Abdul 'Aziz ibn 'Abdus-Salaam ibn Abu al-Qasim ibn al-Hasan, 'Izz ud-Deen as-
Sulami, nicknamed the Sultan of the Scholars, born in Damascus in 577/1181. A shafi'i scholar and mujtahid Imam. 
xxv Qawaa`id al-Ahkaam fee Islaah al-Anaam is 'The Principles of the Legal Rulings in the Interests of Mankind.' 
xxvi Qur'an 12:108 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



                                                                                                                                                                                           

 
 
 
 


